
 B”H 

 REVEALING THE ETERNAL BOND BETWEEN HASHEM AND EVERY JEW 

 BEGIN WITH A GRIN 

 During the quaran�ning era of corona, the Israeli Health Ministry developed new guidelines for psychiatrists, 
 according to which, “There is no need for concern or to call a doctor if you start talking to tables, plants, or other 
 objects. Please call a doctor immediately if they start to answer you.” 

 THE BOND ISSUE 

 This week's parsha, Tetzaveh, begins with the famous pair of words, 'v'ata tetzaveh.” The Rebbe o�en quotes the 
 Baal Shem Tov that the name of something expresses its content. In par�cular, when it comes to Torah ma�ers, like 
 the names of parshiyos, we can find a substan�ve connec�on between the name of the parsha and its contents. This 
 is because a name, according to Torah, is not just any word from the first verse of the parsha but something internal 
 and eternal that teaches us a deeper dimension of the Torah. 

 This idea really catches the eye in this week's parsha. We could not have found a more appropriate name for the 
 parsha than “tetzaveh.” We see it in every part of the parsha. 

 The word “tetzaveh” simply means command. Hashem tells Moshe to command the Jewish people to bring him olive 
 oil for the menorah. The ques�on on the name of this parsha is why does G-d use the word “tetzaveh” now? 
 Throughout the Torah we find instruc�ons and commands in different forms, “Tell the Jewish people,” “Speak to the 
 Jewish people,” “Tzav – Command the Jewish people.” Why is this unconven�onal form, “tetzaveh,” used now? 

 Chassidus teaches that the word “tetzaveh” contains a great secret, the “secret of tzavsa/bonding” - the secret of 
 togetherness! The inner meaning here is that G-d wants Moshe to serve as the connec�on between us, the Jewish 
 people, so that we become one en�ty with Him, with G-d. The inner meaning of the word “tetzaveh” is to make a 
 bond, bring us together, connect us as a unified team. 

 When we carefully read and examine the verses and topics of this parsha, we can see how the en�re parsha is one 
 process of inner bonding between the souls of the Jewish people and Hashem. 

 BONDS OF STEEL 

 1-The menorah. The parsha begins with a command about bringing olive oil so Aharon can light the menorah. Our 
 Sages teach us (Shabbos 22b) that the light of the menorah did not serve to illuminate the Mishkan. G-d does not 
 need the light. It is a tes�mony that the Shechina dwells among Israel. As the Ritva puts it (ibid), “The western light 
 remained lit all night and all day un�l the evening and this was miraculous, when Israel did G-d's will, and this 
 tes�fied to all that the Shechina dwelled in Israel.” 

 The menorah tes�fied to the bond of the Shechina with the Jewish people, that G-d wants and chooses to rest His 
 Presence in Israel since He wants to be united with the Jewish people. 

 2-The kehuna. The parsha con�nues with a command to make the priestly garments. When one learns this in depth 
 (based on the teachings of the Sages in the Talmud) one discovers that this is not a command to make priestly 
 garments but to “make kohanim.” The way to “make” kohanim is through the priestly garments (as will be 
 explained). In this way, G-d commands Moshe to sanc�fy and draw the kohanim to do the holy work of the Mishkan. 

 The Torah commands several �mes “to sanc�fy the kohanim” - “sanc�fy them to serve me” by wearing special 
 garments, anoin�ng with the Oil of Anoin�ng and by bringing the Milu'im sacrifices. The substance of all these acts 



 of sanc�fica�on is to bring the a�endants of G-d, the kohanim, to a state in which their avoda in the Mishkan is not 
 done as func�onaries or as employees who come to work in the morning and go home in the evening. 

 Rather, G-d's will is to turn the kohanim into “anshei kodesh” (holy men) who are themselves sanc�fied and part of 
 the Mishkan. They become different men, people who not only serve G-d but are part of Him, sanc�fied, set aside, 
 for Him. And this is the “great secret of bonding” - G-d is not interested (only) in people serving Him. G-d wants 
 people who are His, one with Him. 

 3-The Tamid. Then comes the command to sacrifice the Korban Tamid which contains an important and central 
 principle in the “great secret of bonding.” With G-d, one cannot behave “one day like this and one day like that.” If 
 you want to truly be united with Him, then it is impossible to serve Him one day and take a vaca�on the next day. If 
 the bond with G-d is dependent on moods, comfort, and personal benefit, one can be an admirer, a supporter and 
 even one who loves but not a kohen, not a part of G-d's Mishkan. In order to be a kohen, a servant of G-d, one needs 
 to give one's all always! This is the only way we can be together, as one, forever. 

 4-The Ketores. This parsha ends with a command to make the incense altar which is also called the inner altar. In 
 Chassidus it explains that the name “inner altar,” and the fact that it was located inside the Heichal, teaches that the 
 avoda done on it is an “inner avoda.” The Rebbe explains the difference between the avoda of the korbanos and the 
 avoda of the incense by focusing on the inner meaning and difference of the words. 

 Korban is from the root karov-close, while ketores (like the Aramaic word ke�ra) means a bond. A korban indicates 
 closeness to G-d while ketores indicates a bond with G-d, not just closeness but a�achment and unifica�on. As 
 Rashbi said before his passing (Zohar, chelek 3, 288), “  B'chad ke�ra iskatarna  ,” with one bond am I connected  with 
 G-d. U�erly united! 

 BOND DIVIDENDS 

 As for us, every Jew has hours or at least minutes when he can be holy. A kohen who serves in the Mishkan, not as an 
 employee or hired hand, approaches the Kodesh as his true dwelling place, to reveal his true essence that this is who 
 he is and this is his true will and desire. The decision to abandon mundane ma�ers and go to a shiur or to any other 
 ma�er of holiness is the internal barometer of the degree to which one has fully entered into the realm of the holy. 

 The Rambam (end of Sefer Zeraim) teaches us that “not only the tribe of Levi,” but any Jew, if he dedicates himself 
 and separates himself from the mundane, is holy of holies, just like kohanim and leviyim. An hour of Torah, an hour 
 of tefilla, a hour of being involved in the Rebbe's inyanim, is considered entering the Mishkan and serving there. 

 Now, we “steal” minutes and hours of holiness. In the era of Geula we will a�ain the absolute truth of “there is 
 nothing but Him” and every split second in our daily lives will look like parshas Tetzave, true bonding. Now, during 
 the moments of preparing for the Geula, we need to learn a lesson from the parsha and its name. We need to 
 sanc�fy and purify ourselves like kohanim. We need to unite with the Creator through Torah and tefilla and bring 
 ourselves to experience “moments of Geula,” moments of true libera�on from the goings-on of the world and 
 material ma�ers. We need to bring the Korban Tamid and offer ketores inside our souls, by being involved in learning 
 Chassidus and avodas ha'tefilla. This is how we will bring ourselves and our surroundings to believe with perfect faith 
 in the Besuras HaGeula and to truly sense what the Rebbe said about our being the final genera�on of exile and the 
 first of Geula. 

 TO CONCLUDE WITH A STORY 

 We will end with a story that highlights how we can sanc�fy the material and emphasize the spiritual, how we can 
 rise above the needs of the moment and see life in the light of the Geula. 

 The Chassid, R' Shlomo Maidanchek served as the head of the town council of Kfar Chabad and he worked as a train 
 engineer. A�er many years of work on trains he was offered a promo�on where he would work in a comfortable 



 office and with be�er condi�ons.  R' Shlomo declined the promo�on saying that he wasn't willing to lose the 
 opportunity to enable passengers on the train to put on tefillin. 

 That's shlichus; not parnassa! 

 Good Shabbos! 


